JIIOBOBb n HEHABUCTD B xpucTuancrse

ComcukoB Anekcanap MiBanoBuu

AHHOTaus. PaccMOTpeHO MPOTUBOPEYNE B MUPOBO33PEHNN XPUCTUAHCTBA

JItob0B, ¥ HEHAaBUCTh JTO CHJIbHBIC YYBCTBA IIPOTHBOIIOJIOKHOTO 3HAKa,
oOypeBarolliue CO3HaHHE YeJIOBEKa U HEMOAKOHTPOJIbHbIE pasyMy. JIF0OOBb CIagOCTHO
BO3BBINIACT, @ HCHABUCTH yrHeTaeT. O0e OHU XKaXKTyT yIOBICTBOPCHHUS.

Hauynem ¢ HeHaBHCTH, KOTOpas TaK WM HHAYEC U3BECTHA BCEM.

HenaBucrnb

HenaBucth 3TO MyuuTeNlbHas Kaxjaa, OCOOCHHO Yy JIOOSIIET0, KOTOPOMY
MBITAIOTCS TOMenIaTh. E€ MOXXeT yTONUTh TOJIBKO YHMUYTOXXEHHE HCTOYHHKA 3TOH
nomexu. To ecth youicTBo. M ecnu ero He ynaercs yOuThb, TO OCTaeTCs YOUTH TOJIBKO
ce0s. TakoBa cujia HEHABUCTH, KaK U JIIOOBH.

OrpanuuuMcst BCEro OJHOW WILUTIOCTpaIlMell HEHABUCTH, KOTOPYIO KaXKJIbIii MOXKET

CaMOCTOSITEIIBHO CKOJIb YTOJHO pacmmputs Puc. 1.

Puc. 1. Cnanoctueiii mur yobwiictBa («I'omoc Omepuku & Yaua — Teopus
3aroBOpay)
Kaxna 1100BH
He wmenee wuHTepecHa TeMa IIOOBH, C KOTOPOM KaXAbld MO JKU3HH TOXE

crankuaercd. [IpegmeTr MeduTaHuii MHOTMX, XOTs TOCTYIIHBIM HE BceM Puc. 2.

Puc. 2. — Bce MbI sxaxaem m00Bu — 310 Haia cBAThiHS («[Ipexpacnas Enenay)



Puc. 3. — JIto60Bb, IpekpacHas 11apuiia, 3TO BeJMKas TailHa, COKpPbITasi B y30pHOM
nosice 0oruHu APpPOAUTHI
Ona mnomoOHAa BYJIKAaHMYECKOMY M3BEPIKEHHIO, HEMOJKOHTPOJIBHOMY pa3ymy

(«Pykonuch, HaiineHHas B Caparoce») Puc. 4.

A

Puc. 4. — 5l npuexan crofa yxe BItOOJECHHBIN 0 MOTEPU CO3ZHAHUS, XOTSI MHE HE

OBLIIO eI1e U3BECTHO, B KOTO UMEHHO s BITIOOJICH

B oTimumne oT HEHaBUCTH JIIOOOBH HEIMOCTOSIHHA M MOJKET IOCJIC YIOBJICTBOPCHUS
yracath. 1 BOBIXMBaTh BHOBb YK€ B JIPYIOM HaIlpaBJIcHUH. BUIbI T100BH MOTYT OBITH
pa3HBIMH, COOTBETCTBEHHO HX MPEAMETAM.

JI1000Bb WM HEHABUCTDH?

31ech MO3UIMS XPUCTUAHCTBA KpaiHe npomusopeuusa. C OJHONW CTOPOHBI, OHO
OO0BSBISACT ce0s penuruei roo6u. B MoATBepKICHNE YeTO MPUBOIATCS CII0Ba XPHUCTA

Bol civiwanu, yumo cxazano: nr00u OIUNCHE20 MBOE20 U HeHAB8UOb 8pded MB0e2o.

A 5 6am 2060pio: 10bUMe 8pA208 BAULUX.

UTo MOXHO TIOHSATH KaK HEBUIAHHOE pacuiupeHue TOOBH O YPOBHS,
BKJIFOYAIOIIETO HE TOJIKO ONMMKHUX (UTO OBUIO 0bweuzsecmno W 10 XpHUCTa U B YEM
HET HMYETO HOBOTO), HO W BparoB (9T0 yke peanbHas HOBHU3HA). C BO3MOXKHOCTHIO
MOJIHOTO yCTpaHEeHHsI Ha 3eMJle HeHagucmy M OCTAaBIICHUSI HA HEH OJHOMN TOJIBKO J17008U.
Konb ckopo m100uTh cienyeT naxe BparoB. To eCTh MOTy4aeTCs MPOCTO 8CeX.

OTa Mmo3uIusl aKTUBHO TMpoMaraHaupyercs Ha crosax. Ho el BOpyr maercs Takoe

HCOXNIAaHHOC ITOACHCHHC.



Bpaeu uenogexy — oomawinue eco. Kmo nobum omya unu mame Oonee, Hedcenu
Mens, ne oocmoun Mens, u kmo n0b6um covina uiu 0ous bonee, Hexceau Mens, ne
oocmoun Mens (M. 10:34-37).

3neck ermie 000Bb K BHE3AMHO OOHAPYKEHHBIM 8paedam B JUIE CBOUX OJIM3KHUX
BCe ke He orpuiaercs. [IpocTo 0003HaueHBI JiBa BUA JHOOBH — K OJM3KUM (TO €CTh —
gpacam) U K HeMy camoMmy. llepBas no/pkHa OBITH MEHbIE BTOpOW. HeBbimosHeHME
ATOro TpeOOBaHUs OLICHUBAETCS KaK HEJOCTOMHOE.

Ho nanbiiie o6Hapy)uBaeTcs BO3MOKHOCTh TakKe M HeHaBUCTU. CrpalidBaeTcs —
K komy? — K 3TuM ke caMbIM OJIM3KUM «Bparam» — OTIy U MaTepH, JKEHE U JIETSIM,
OpaThsiM U cecTpam.

Ecnu kmo npuxooum ko Mue u ne 603HeHaguoum omya c60e20 u Mamepu, U HceHvl

u oemeii, u bpamves u cecmep, a NPUMOM U CAMOU HCUSHU CBOElL, MON He MOHCEN

ovims Moum yuenuxom (JIk. 14:25-27).

Tenepp yxe M000Bb K OJU3KUM MPSIMO OTPULAETCS U MPU3HAETCSI TOJIBKO OJIHA
T000Bb — K HEMY cCaMOMY M HU K KoMy Oojee. Ho gaxke u 3TOro y»e HeIOCTaTOYHO.
[IpocToe oTcyTcTBHE JIIOOBH JOJIKHO OBITH 3aMEHEHO €ro MPOTHBOIOIONKHOCTBIO —
HEeHABUCMbIO.

Tyt ye pacuiupeHHOe 0 BCEeMUPHOCTH mpebogarue 006y BHE3AITHO CMEHSIETCS
MpECIbHBIM €€ CY)XEHHWEM HaIpaBJIeHHBIM JHUIIbL Ha Hero ogHoro. C TpeboBaHueM
HEHABUCTH K Apyrum. W, mpexae Bcero, K CBOUM OJTU3KUM.

Pe3ko MeHsomas CMbIC 3TOTO BhICKa3bIBaHUs. Tak Kak OHa MOXKET 03HA4aTh, YTO
He0oCmoliHble BCE-TaKU Mo2ym J0Oums M TOJBKO U30paHHbIC OOSI3aHbI HeHasUOemb
CBOUX OJIM3KUX/Bparos.

Ha 570 4uynoBHIIIHOE TPOTUBOPEUYHNE CTAPAIOTCS HE 0OpaliaTh BHUMAHHUE.

Bo3MokHO, Takoe MPOTHBOPEUNBOE TPEOOBAHUE — JIIOOUTH/HCHABUICTh OTHOCHTCS
HE KO BCEM, a TOJIBKO JIUIb K U30paHHBIM, OJMKANIINM CHOJBWKHUKAM U YUCHUKAM,
JOCTOMHEWIIUM U3 JOCTOMHBIX. Kaxknplii H3 KOTOPBIX JODKEH YKe Oe3yCIOBHO
HEHABHJIETh CBOUX OJIU3KHUX.

Kakx MOXHO OHOBpEeMEHHO JIFOOUTHh ¥ HEHABUJETh CBOMX BPAaroB, MyCTh JaXe U
O0M3KkuX? — DTO MPOTUBOPEUNE Hepazpeuwumo, XO0TS U YMEHBIICHO A0 Kpyra OJIM3KUX
yaeHuKOB. Cpenn KOTOpBIX Bpoje Obl ObUTH Jake aABa OpaTa, 0Os3aHHBIC HEHABHIICTH
npyr apyra. Bmnpouem, Bo3moxHO, 3ameHa cioBa MEHS cnosamu BbITh MOUM
YYEHUKOM 510 Bcero JMillb MONBITKA PEIaKTUPOBAHUS caMOW ATOM (pasbl,
CHUKAIOIIAS 10 MUHIMYMa 00beM TaKOTO MPOTHUBOPEUHUs, XOTS M HE YCTPAHSIOIIAsl €ro
MOJIHOCTBIO.

JIx000Bb B U3BECTHOE BpeMsl MMPOSIBIISETCS MOBceMecTHO Puc.5.


https://alexey-osipov.ru/faq/obyasnenie-evangeliya-ot-matfeya/i-vragi-cheloveku-domashnie-ego-mf-10-34-36/
https://alexey-osipov.ru/faq/obyasnenie-evangeliya-ot-matfeya/i-vragi-cheloveku-domashnie-ego-mf-10-34-36/
http://azbyka.ru/biblia/?Lk.14:25-27

Puc. 5. — 51 Tebs He 3Hato, HO yxe mo0mto. [Tpuxoau, muibiit («XKun MuHUCTp
000OpPOHEI»)

DTO HEBECTHl, KOTOPHIX IO TpeOOBaHWIO XpPHUCTA €IIe TOJBKO MPEACTOUT
BO3HEHABUJIETh.

JIx000Bb 1M HEHABHUCTH?

BbIxonuT, 4TO HEHABUJIETh HE TOJIBKO MOXKHO, HO JIaXK€ HYMHCHO, TPUTOM HE KOTO-
HUOYAb, & UMEHHO Oau3kux. Takyr0 PEKOMEHJALMIO BBHINIOJHUThL OYEHb JIe2KO, a
n30€ekKaTh, K COXXAICHUIO, mpyoHo. UTO M IOTBEPKAAETCS BCEH MUPOBOU JTUTEPATYPOU.
MBI B ATOM CMBICJIE TIOYTH BCE SBISIEMCS TPUPOAHBIMU XpUCTHAHAMU. XOTS U B
HEOJMHAKOBOU cTeneHu. MHe, Hampumep, TPYIHO cebde NpeACTaBUTh HEHABUCTh K
CBOUM OJIU3KUM, XOTS U JIFOOOBBIO HE CIMIIKOM M30aj0BaH. 3aT0 JIpy>KecKasi CUMIIaTHs
JUYHO MHE mpejacTaBuMa Jierko. Kpome 3Toro jiro00Bb HEMOCTOSIHHA, B OTJIMYHUE OT
HeHaBucTu. CerofHsi OHa eCTh, a 3aBTpa YK€ yuuia. Torjga ee Ha3bIBalOT BCErO JIUIIb
CTPACThIO, XOTSI U HEOTIUIUMOM OT JIFOOBH.

Utak, 10 Hero cienoBalio 1r0Oums OIUBKUX U HEHABUOemb 6paco8, TEHIEpPh Ke
HY>KHO HA000POT — J1700uUmsb 8pazos u HeHaguoems OJUZKUX.

Bor 310 yXe HNEUCTBUTENBHO IIOJHBIA NIEPEBOPOT, a BOBCE HE BCEMUPHOE
pacuupenue Jo0Bu. JIt0O0OBs U HEHABUCTH MPU ATOM MOJHOCTBIO COXPAHSIIOTCS, HO MX
OOBEKTHl TPOCTO MEHSIOTCS MecTaMu. MOKHO, KOHEYHO, MPEANOJOXKUTh, YTO 3Ta
HeBUOaHHAask PEKOMEH IalUs JJaHa TIPOCTO B TBLTY MOJIEMUYECKON 3aMalbYuBOCTH.

Ho Bce oObsicusiercs emie nporie. Korga MMEHHO Cka3aHbl T€ U JApyrue cioBa? —
OTBeT TakoW — «a A 8am 2080pi0. N0OUMe 8pA208 8aAUIUXY — TIOCIE NPeoOPatCeHusl,
KOI'/Ia €ro ayuia eie Obula NepernojHeHa YyBCTBOM 170061 KO BCEMY CYIIEMY Ha 3emJie
Y TIPOCTO HE B COCTOSIHUM KOT'O-TMOO HEHABUJIETh, TAXKE CBOMX BPAroB.

A B mpouee BpeMsl caM OH MPEKPACHO 3HAET W OUIYIIAET HEHABUCTh — CBOIO H
gykyto. Heyctpanumyro BooOmie. Yem u pazpemiaeTcs 53TO  «HEIPUMHUPUMOE)
MIPOTUBOPEYHE.

MakcumMyM, 4TO MOKET OBITh 371€Ch IPEIJI0KEHO — OT HEHABUCTH IO BO3MOKHOCTHU
yaansaTbes (Maest yXxoaa B MYCThIHb). A €ClIu MOHAJA00UTCS, aKTUBHO CONPOTUBISATHCA,

OTBeuasi 3JI0M Ha 3710, YTO U MPOUCXOJUT BO Bpems BOWH. Mnu ot 60prObI OTKa3aThCs,



COTJIaCUBIIMCh Ha TMPUHYXKJICHHE K paOCTBy. YTemuB ceOs WLTIO3ueld CBOOOMBI «B

ayxe» (TO eCTh B KaKUX-HUOYIb CBOUX Mbicax) Puc. 6.

AL WE | W

Puc. 6. Jlocturnyras cBoboa «B Jyxe»
31ech HAa NIEpEeaHEM TUIAHE MTOKa3aHbl MECTHBIE JKEHIIMHBI, UMEIOIUE, Pa3yMeEETCs,
U JIeTed, KOTOPBIX TE€POMHSI TOXE MbITAIach YOUTh HAa MOpO3€, MOJDKUIas J0Ma,
IIOKa3aHHble Ha 3aaHeM IulaHe. OTKyJa UX Tenepb IOBBITOHSJIM Bpar. A mocie
PACCTPETSAIOT «3a U3MEHY», TO ECTh IMOIBITKY 8bI0/CUMb, BEPHYBIINECS HA3a HAULU.

Hpyroii npumep no00HON «11o0e by, MpeIcTaBlieH caMuM Xpuctom Puc. 7.

Puc. 7. dpyroii npumep «mmodeap» B 1yXe.
Hemo00Bb, K COXaJIEHUIO, paclpoCTpaHeHa IIUPOKO, JO00Bb XK€ B PEaIbHOCTU
MHUMOJIETHA, YTO TOXe TpedyeT noscuenuil. [Ipexne Beero.
JI1000Bb M0 NPUHYKTEHUI0 HEBO3MOKHA
JIt000Bb 3TO uy8cmME0, K KOTOPOMY HEBO3MOKHO MPUHYAUTH. OHO MOXKET OBITh WK
He ObITb. He obnadarowuti smum 4yecmeom B €ro OTCYTCTBUH He 6UHOB€H, TO €CTb B
penuruo3Hor tepmunHosiorud B 3toM BE3I'PEIIIEH, u4emy cBuaerenbcTtBo —
OECKOHEUHOCTb MPUMEPOB He30meemHol TOOBH.
Ho uro emie 6onee 3aTpyAHUTEIBHO U 1aK€ HEBBIIIOJHUMO, B OTJIMYHE OT Cmpaxd,
— TpeboBanue a00Bu K BOI'Y. O kotopom mpsiMO Bellb TOBOpUTCS — boea He 6uden
HUKMO HUKo20d. 371eCh BO3HHKAET TaKOM BOMPOC — KaK MOXHO JIOOUTH TO, Yero
Hukoraa He Buaen? C TakuM K€ YCIIEXOM MOXHO <JTFOOWTH», HAMpUMEp, BpeMs U

Maccy, 0 KOTOPBIX TOXKE UMEETCSI CMyTHOE MPEACTaBICHHE.



[loaToMy B XPHUCTHAHCTBE CIEAOBaJO OBl 3aMEHUTH CIIOBO .J17:00068b CIOBOM
munocepoue WA uyenogeyHocms. YToOObI M30€kaTh 3aBEAOMO  HEBBIIOJHHUMOIO
mpebosanus 100BU. Haye Belb MOJIy4aeTcsi — TOBOPST O J170066u, TIPU 3TOM 3bIpKasi 1o
CTOpPOHAaM TJa3aMu HeHagucmu. YTo U sBisieTcs npsAMoit 1ooicwbio. JIIoOUTh criemyeT Bee-
Tak¥ OJMU3KUX (ITyCTh Aa)K€ U Ha3BAaHHBIX «Bparamm).

A s Bcex mpouyux 0e3 pa3iMyueHUs MOXKHO TNPEIJIOKUTh TOJIBKO JIHIIb
MUJIOCEPHME, To ecTh yenoBeuHoe oTtHomeHue. M mpexae BCEro K B3BICKYIOIIUM
MUWUJIOCTH B Buae marepuansuoii MUJIOCTBIHU.

JIt060Bb KO BceM 0e3 pa30opa MOKET MPUBECTU K 3aMOTHEHUIO XPaMOB OJHUMH
JUIIb MOOUPYIIKaMU, TPEOYIOIIUMHU MPOSBICHUHN JI0OBH B (opMe HUX MaTepUaTbHOMN
noaiep kK. C BBHITECHEHHWEM WJIM M3THAHUEM IMPUXO0XKaH, B3BICKYIOIIUX OyXa ceama B
CBOUX JIMYHBIX MOJICHUSAX WU MOJUTBAX. UTOOBI 3TOr0 HE CIY4YWJIOCh U IIEPKOBb HE
OCKyJieNia U3-3a OTCYTCTBHS MPUXOXKaH, MPUIYMAaHO CTPOTO COOJI0IaeMOe pas3/ieieHHe
UIMYIIHNX JTyXa CBATA U MPOCTO MAaTEPUATIBLHON MOIEPKKH.

[locnennum 3anpewerno HaxoguTcss BHYTpU xpama. Ho 4ToObl He moaBeprath
COMHEHHUIO MBIC/Ib O 3asBJICHHOW BceoOlIel JIt0OBU, UM OTBEJEHO OCO0OE MECTO GHe
cmen camozo xpama. Ha Tax HaswBaemoii ITATIEPTU. Kyna ux u IIOMEIIAFOT wmn,
BepHee, [IEPEMEILAIOT.

MUMO KOTOpBIX BBIHYKJIEHBI MPOXOJIUTh MPHUXOMKAHE, UCIBITHIBASI HEJIOBKOCTh U
HETPUSTHBIC YyBCTBA MPU BHUJAE MOJOOHBIX HUIIEHCTBYIOIIUX. BMECTO BO3BBIIIEHHBIX
YYBCTB — HEBBIHOCHMOT'0 3pEIUIIa IPSI3HBIX KaJeK U HA30MIUBBIX MOMPOIIAEK.

KonctpyktuBno ITAIIEPTH mnpexacraBmsier co0oil  BbICTyHawIas Hapyxy
JIECTHUILY, TIO KOTOPOM BXOJAIIME MPUXOXKAHE TMOJHUMAIOTCS BBEPX, @ BBIXOJSIINE
CITyCKAIOTCS BHU3.

IMAIIEPTDH

Ilpumeop xpama yepk. npeoxpamue, nepeowss, nanepms. H3zvioume 6 npumeop,

oenauennvle! | yepk

HIAIIEPTH oc. (na-nepeo?) npumeop nepeo yeprkoevio, Kpblibyo, NIowaoKka nepeo

éxo0om. Knukywiu na nanepmu cmosm, a 6 yepkeu OHU HAYUHAIOM KIUKAM®b.

llanepmmnuuii nagec, [lanepmuuku, -Huysl, HUWUE, KOU MOJINAMCA HA NANEPMU,
3acmynas 6x00 6 YepKosb.
Cwmpbica ciosa ITAIIEPTD

ITATIEPTD 3T0 mpuCTpOCHHAS CHApYy’KU Xpama BIUIOTHYIO NPUMBIKAIOIIAsA K €ro
BXOJIHOU JABEPH JIECTHHUILIA, IO KOTOPOH MPUXO0KAHE XpamMa MOJHUMAIOTCSI HA HEKOTOPYIO
BBICOTY, CHMBOJIM3UPYIOLLYIO 6038bluleHuUe 8 JyXe, IPU BXOJE B XpaM U CIIyCKarOTCs 110
Hel ke npu BbIxoze u3 Hero. CUMBOJIMYECKU BbIXOS U3 0oJiee BO3BBIIIEHHOW 00JaCcTH

CamMoro XpamMa B Halll HUWKHHM, «TPEIIHbII, OOBIYHBIA MUP.



ITososxeHne nanepTy Ha IUIaHE Xpama I0Ka3aHo Ha Puc. 8.
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Puc.8. [TAIIEPTD pacnonioxkeHa cHapykH y BXOJIa B XpaM.

Tyz[a-To U JOIIYCKAIOTCA HHUIOHUC HOHpOHIaﬁKI/I, B IIOATBCPIKACHUC CJIOB XpI/ICTa 0

HEO0O0X0IMMOCTH BceoOien 1rooBu Puc. 9.

i

Puc. 9. Hummmit ga [TAIIEPTU

A 4TOOBI MBICIIb O BCEOOIIEM pPAaBEHCTBE B YacTH JIOOBM HE HCKyIajach H3-3a
Kanpu30B MOTO/bl, MOTYIIEH OBITh CBHIPOM M BETPEHON WM MOPO3HOM, OHA JIOJKHA
MMETh KPBITBIM HABEC U B 3TOM CJIy4ae MOJKET HA3bIBATHCS MPOCTO KPBUIBLIOM, TO €CTh
KPBITBIM. B 3aBucMMOCTH OT AOXOAOB XpaMa, BBIPAKAEMBIX B IOKEPTBOBAHUSX,

TAKOW HABEC MOXKET ObITh OOJBIIMM W MEHBIIUM W JaXE IMOYTHU CUMBOJIUYECKUM
Puc. 10.

Puc. 10. [TAITEPTD unu KPBIUJIBLIO, nmeroee nepexn BxoaHoit asepsro HABEC
wi KPBIITY.



Ero naznauenue — npukpsitue HUmux Ha [IAITEPTU ot atmocdepHbIX 0caakoB.
IIpoucxo:xkaenue cjioBa naneprb
Ilanepmp. Omo cno6o 3auMCmMEOBAHO U3 CMAPOCIABIAHCKO20 A3bIKA, 20e Oblio
00pazo08ano  NPUCMABOYHLIM  MEMOOOM (NpUCMAKa na) Om UCYE3HYEULEe20
CyujecmeumenbHo20 nepmb, UMeEBUIe20 3HAYeHue «6x00» (K 3Moi Jce O0CHO8e
80CX00UM IAMUHCKOE POrtd — «8OPOMA).
IIpoucxodcoenue cnosa nanepmo 6 smumonocuiueckom crosape Kpuvinosa I'. A.
KommenTapuii. HcyesHyBiiero, TO €CTb Hecyujecmgyrowe2o WIA  Ke
Hecywecmgosaguieco? VIMeBIIero 3HAYEHHWE S5TO BCEro JHINb TOJKOBaHHE, a He
ATUMOJIOTHSI.
nanepmeo dic., O1p. ndnepyv, Op.-pyccK. nNanvpms «npeoogepue. YepKOGHbLIL
npumeop, nanepmoy (Yemas XII 6., Ycemroowcck. kopmu. u op.; ecm. Cpesn. 11, 878),
cm.-cnas. nanpvms vapOné, «vestibulumy (Cynp.), 6one. nanpvm. U3 pa- + *porte,
m. e. «nepeousiay,; cm. ©acmep, I'p.-cn. sm. 142; RS 5, 120; Byza y Ilpeoop. 11, 14
u cn., Mayenaysp, LF 12, 189; Mi. EW 231, Hnvunckuu, POB 70, 265, Keamos,
@3, 1876, svin. 4, cmp. 52 u ca.; Illepccon 474 u cn. Hepeoko conusxcarom oanee ¢
nepémo, npy. Henpuemnemo npouszeedenue usz epeu. mopamdptiov (Xpucm. UYmenue,
1891, evin. 4, cmp. 148 u cn.) unu uz *moporetal®w TOPOTETOVVOUL (CBEULUBAIOCD
cnepeouy (Xpucm. Umenue, 1891, svin. 1, cmp. 202 u ca.; AfsiPh 16, 560); cm.
llasnos, JKMHII, 1890, oxm., cmp. 11; AfsIPh, mam oce. Henpuemnemo maxoice
obvscHeHue uz pa- + nam. porta, eonpexu Mypxo (WuS 2, 128). Cp. npunep(e)mok
«NPe0OAHHUKY» U nepmb.
IIpoucxoscoenue cnosa nanepmso 6 smumonocuieckom ciosape Pacmvepa M.
Ilanepmo. 3aumcms. uz cm.-ci. 3., 8 KOMOPOM OHO ABIAEMCA Nped. NPOU3B0OHBIM
om ympaweHHOo20 NbPMb «08epb) (cp. Mmo2o dice KopHsa Jaam. Porta «oeepo,
gopomay), cy@. npoussoonoeo om nepmu (>nepemo, cp. 3anepenmsv, omnepems,
ezanepmu). [lanepmov OyK6aibHo — «npedosepue, NPUMEoOpP».
IIpoucxoacoenue crnosa nanepmo 6 smumonocuieckom ciosape Lllanckozo H. M.
Ipepsnaraemasi 3 TUMOJIOTUSA
ITATIEPTH 510 cokpamenne ITA+IIEPETH (B HOpMHpOBAaHHOH 3amucH —
[TIOIIEPETH). B 3nauennu YJIAJIUTD umu BBITIEPETD (BBIrHATH BOH).
DTO mpeaaBepue Xxpama B BHUJAC MPUCTPOUKHU, 6bI0GUHYMOU WIM BBICTYMAIOIIEH

ITEPE/]] ero BxoaHoit nBepsio Puc. 11.


https://lexicography.online/etymology/krylov/%D0%BF/%D0%BF%D0%B0%D0%BF%D0%B5%D1%80%D1%82%D1%8C
https://lexicography.online/etymology/vasmer/%D0%BF/%D0%BF%D0%B0%D0%BF%D0%B5%D1%80%D1%82%D1%8C
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Puc. 11. MononoxeHsl Ha manepTu

[TAITEPTH »T0 Mecto s TpOSIBICHHUS JIIOOBU 6ceoduieit, a XxXpam —
UHOUBUOYAbHOU, HATPABICHHOW HEMOCPEJICTBEHHO K Oory. B Hamexne Ha ero

0JIArOCKJIOHHOCTD.



LOVE and HATE in Christianity

Aleksandr Ivanovich Somsikov

Abstract. The contradiction in the Christian worldview is examined

Love and hate are strong feelings of the opposite sign, which overwhelm the human
mind and are beyond the control of the mind. Love is sweetly uplifting and hate is
oppressive. Both are hungry for satisfaction.

Let's start with hate, which is known to everybody in one way or another.

Hate

Hate is an excruciating thirst, especially for a lover who is being hindered. It can
only be satisfied by destroying the source of the interference. That is, murder. And if one
fails to Kill him, one can only kill oneself. Such is the power of hate as well as of love.

Let us confine ourselves to just one illustration of hatred, which everyone can

independently extend as much as he likes (Fig. 1).

Fig. 1. A sweet moment of murder (Voice of Omerica & Chacha — Conspiracy
Theory)
Lust for love
The subject of love, which everyone faces in life, is no less interesting. An object

Fig. 2. — We need love, even if no love is left in the world! (La belle Héléne)



Fig. 3. — Fair queen, love is the great mystery hidden in the patterned girdle of the
goddess Aphrodite
It is like a volcanic eruption beyond the control of the mind (The Saragossa
Manuscript) (Fig. 4).

A
Fig. 4. — | came here already unconsciously in love, although I did not yet know

with whom | was in love

Unlike hate, love is impermanent and can fade and flare up again in a different
direction after it has been satisfied. Types of love may be different, according to their
subjects.

Love or hate?

The position of Christianity is very contradictory on this point. On the one hand, it
declares itself a religion of love with the words of Christ as proof

You have heard that it was said, ‘Love your neighbor and hate your enemy.’ But |

tell you, love your enemies.

This can be understood as an unprecedented expansion of love to include not only
neighbours (which was common knowledge before Christ and there is nothing new in it),
but also enemies (this is really new) with the possibility of completely eliminating hate
from the earth and leaving only love on it, as long as even enemies should be loved, i.e.
simply everyone.

This position is actively promoted by word of mouth. But it is suddenly explained

In an unexpected way.



A man’s enemies will be the members of his own household. Anyone who loves

their father or mother more than me is not worthy of me; anyone who loves their

son or daughter more than me is not worthy of me (Matthew 10:34-37).

There is still no denial of love for the suddenly discovered enemies in the person of
his relatives. It is just that two kinds of love are indicated: for those close to him (i.e.
enemies) and for him. The first must be less than the second. Non-fulfilment of this
requirement is assessed as not worthy.

But further on, the possibility of hatred is also revealed. The question is, to whom?
To these same closest ‘enemies': father and mother, wife and children, brothers and
sisters.

If anyone comes to me and does not hate father and mother, wife and children,

brothers and sisters—yes, even their own life—such a person cannot be my disciple

(Luke 14:25-27).

Love for loved ones is now explicitly denied and only one love is recognised, love
for him and for no one else, but even this is no longer enough. The mere absence of love
must be replaced by its opposite, hatred.

This is where the demand for love, extended to the world, is suddenly replaced by
an extreme narrowing of it, directed at him alone, with a demand for hatred towards
others and above all towards his own loved ones.

This sharply changes the meaning of the statement, as it may imply that the
undeserving can still love and only the chosen are obliged to hate their loved
ones/enemies.

One tries to ignore this monstrous contradiction.

Perhaps this contradictory requirement to love/hate does not apply to everyone, but
only to the chosen, the closest associates and disciples, the salt of the earth, each of
whom should unconditionally hate their loved ones.

How can one love and hate one's enemies at the same time, even if they are loved
ones? This contradiction is insoluble, although reduced to a circle of close disciples,
who even seemed to include two brothers obliged to hate each other. However, perhaps,
the replacement of the word ME with BE MY DISCIPLE is just an attempt of editing
this phrase itself, which minimizes the volume of such a contradiction, although it does
not eliminate it completely.

Love in known time manifests itself everywhere (Fig. 5).


https://alexey-osipov.ru/faq/obyasnenie-evangeliya-ot-matfeya/i-vragi-cheloveku-domashnie-ego-mf-10-34-36/
https://alexey-osipov.ru/faq/obyasnenie-evangeliya-ot-matfeya/i-vragi-cheloveku-domashnie-ego-mf-10-34-36/
http://azbyka.ru/biblia/?Lk.14:25-27
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Fig. 5. — I don't know you, but | love you already. Come, darling (There Lived a

Defense Minister)
These are the brides yet to be hated by Christ's demand.
Love or hate?

It turns out that one not only can hate, but even should hate, and not just anyone,
but those closest to him/her. It is very easy to follow this recommendation, but
unfortunately hard to avoid it, which is confirmed by the whole world's literature. In this
sense, we all are natural Christians, although in different degrees. I, for example, find it
hard to imagine hatred towards my loved ones, although | am not too spoilt for love
either. But friendly sympathy, on the other hand, is easy for me to imagine. Besides,
love is fickle, unlike hatred: it is here today but gone tomorrow. Then it is only called
passion, although indistinguishable from love.

So, it used to love your loved ones and hate your enemies before him, but now it's
the other way around: love your enemies and hate your loved ones.

This is really a complete reversal, not a worldwide expansion of love at all. Love
and hate are fully preserved, but their objects are simply swapped. One may, of course,
assume that this unprecedented recommendation is given merely in the heat of polemical
fervour.

But the explanation is even simpler. When exactly were these and other words
spoken? 'But | tell you, love your enemies' was said after the transfiguration, when his
soul was still overflowing with a sense of love for all things on earth, unable to hate
anyone, even his enemies.

Meanwhile, he himself knows and feels hatred, his own and other people's,
perfectly well, which cannot be eliminated at all. It resolves this ‘irreconcilable’
contradiction.

The maximum that can be suggested here is to distance oneself as far as possible
from hatred (the idea of going into the wilderness). And if need be, to actively resist,
answering evil with evil, which is what happens in wars. Or to give up the struggle,
agreeing to be forced into slavery, comforting oneself with the illusion of freedom ‘in

spirit’ (i.e. in one's thoughts) (Fig. 6).



Fig. 6. Freedom 'in spirit' achieved
This shows local women in the foreground, who of course have children, who have
also tried to be killed in the cold by the heroine by setting fire to the houses shown in the
background, from which they have now been chased away by the enemy. And
afterwards they are shot 'for treason’, i.e. for trying to survive, by our returnees.

Another example of this kind of 'victory' is presented by Christ himself (Fig. 7).

Fig. 7. Another example of 'victory' in spirit.

Antipathy is unfortunately widespread, while love is fleeting, which also requires
clarification. First of all.

Love under pressure is impossible

Love is a feeling that cannot be forced. It may or may not be. One who does not
possess this feeling is not guilty of its absence, that is, in religious terminology, sinless,
as evidenced by the endless examples of unrequited love.

But what is even more difficult and even impossible, unlike fear, is the demand to
love GOD, which is explicitly stated: no one has ever seen God. This begs the question:
how can one love something one has never seen? One might as well 'love’, for example,
time and mass, about which one also has a vague idea.

This is why the word love should be replaced in Christianity with the word mercy
or humanity, in order to avoid an obviously unrealizable demand for love. Otherwise, we
would be talking about love while staring at each other with the hatred, which is a direct

lie. All the same, one should love those loved ones (even if they are called ‘enemies’).



For all others, without distinction, one can only offer MERCY, i.e. a humane
attitude. In the first place, we can offer CHARITY in the form of material
ALMSGIVING to those who seek it.

Indiscriminate love for all can lead to the situation where temples are filled only
with beggars demanding love in the form of material support and crowding out or
expelling churchgoers who seek the spirit of holiness in their personal devotions or
prayers. To prevent this from happening and to prevent the church from becoming
depleted due to the lack of parishioners, a strictly enforced separation of those seeking
the spirit of holiness and those merely seeking material support has been devised.

The latter are forbidden to be inside the church, but they are given a special place
outside the church, in the so-called IZJAITEPTH (parvis), where they are placed or, rather,
moved in order not to question the idea of the declared universal love.

The parishioners are forced to walk past them, feeling embarrassed and
uncomfortable seeing such beggars. Instead of lofty feelings, the unbearable sight of
filthy cripples and intrusive beggars.

Structurally, ITAITIEPTH is a protruding staircase to the outside, up which entering
parishioners go up and exiting parishioners go down.

ITAIIEPTH

The vestibule of the temple, antechurch, parvis. Go into the vestibule, you who have

been cried

TIAIIEPTH. female (na-nepeo?) vestibule before the church, the porch, the platform

before the entrance. Parvis shed, beggars, who crowd on the parvis, barricading

the entrance to the church.
Meaning of the word ITAITEPThH

ITAITEPTb is a staircase attached to the outside of the church, adjacent to its front
door, which is used by the congregation to ascend to a certain height, symbolizing
elevation in spirit when entering the church, and to descend when leaving it,
symbolically leaving the more exalted area of the church into our lower, 'sinful’,
ordinary world.

The position of the parvis on the church layout is shown in Fig. 8.
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Fig.8. [IAIIEPTH is outside at the entrance of the church.

It is where the beggars are admitted, as an evidence of Christ's words about the
need for universal love (Fig. 9).
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Fig. 9. A beggar on the parvis
In order that the idea of universal equality regarding love should not be tempted by
the nature's caprices, which can be damp and windy or freezing, it should have a covered
canopy and may be called a porch in this case. This canopy can be large or small, and

even almost symbolic, depending on the church's income, expressed in donations (Fig.
10).

Fig. 10. Parvis or porch with a canopy or roof in front of the entrance door

Its purpose is to shelter the beggars on the parvis from atmospheric precipitation.



Origin of the word nanepmuo

Ilanepms. This word is borrowed from the Old Slavonic, where it was formed by

the prefix method (prefix na) from the extinct noun nepms, Which means ‘entrance’

(the Latin porta 'gate’ goes back to the same base).

Origin of the word nanepms in the etymology dictionary of G. A. Krylov

Comment. Disappeared, i.e. it does not exist or it did not exist? Having meaning is
just an interpretation, not an etymology.

nanepms female, Belarusian ndnepys, Old Russian nanspmo ‘vestibule of the

temple, antechurch, parvis' (The Charter of the 12" century, Ustyuzhsk. Kormch et

al.; see Srezn. Il, 878), Old Slavonic nanpvms vapOné, «vestibulumy (Supr.),

Bulgarian nanpsm. From pa- + *porte, i.e. 'front’; see Vasmer, 142; RS 5, 120;

Biiga by Preobr. I, 14 et al.; Matzenauer, LF 12, 189; Mi. EW 231, llyinsky, RFV

70, 265; Zheltov, FZ, 1876, issue 4, p. 52 et al.; Persson 474 et al. It is often

further conflated with nepéms, npy. A derivation from the Greek mapardprtiov

(Christian Reading, 1891, issue 4, p. 148 et al) or from *mapomeralw

roaparetdvvour "hanging down from the front' (Christian Reading, 1891, issue 1, p.

202 et al.; AfslPh 16, 560) is unacceptable; see Pavlov, Journal of the Ministry of

National Education, 1890, Oct., p. 11; AfsIPh, ibid. The explanation from pa- +

Latin porta, contrary to Murko, is also unacceptable (WuS 2, 128). Cf.

npunep(e)mox ‘anteroom' and nepmeo.

Origin of the word nanepms in the etymology dictionary of M. Vasmer

Ilanepmsw. Borrowed from the Old Slavonic, where it is a pref. derivative from the

lost nepms "door" (cf. Latin porta 'door, gate' of the same root), suff. derived from

nepmu (>nepemo, Cf. 3anepemov, omnepems, 6zanepmu). Ilanepms literally means

‘anteroom, vestibule'.

Origin of the word nanepms in the etymology dictionary of N. M. Shansky

Proposed etymology

ITAITEPTD is an abbreviation of I[TA+IIEPETH (IIOIIEPETB in the normalized
record) in the sense of REMOVING or KICKING OUT.

This is the church vestibule in the form of an annex, extending or projecting in

front of its entrance door (Fig. 11).
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Fig. 11. Honeymooners on the parvis

ITATIEPTD is the place for universal love, and the church for individual love,

directed directly to God in the hope of his favour.



